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Classical Greek Theology – an Orphic Approach
The One

For the Ancient Greek Philosophers the Cause and Source of all was called The One. For English
speakers living in a Christian world this term was replaced by God. God became so over-loaded with
religious and sectarian definitions and prejudices that during my lifetime it has become an obsolete term.
Yet the Gods were an integral part of Classical thinking. It should be noted here that while modern society is
prepared to acknowledge Greek ascendancy in all things scientific and artistic, recognising in Greek
civilisation a degree of luminescence to which Europe has not, even recently, approached, such that it stands
as a shining light to the world. Yet in matters spiritual and immaterial modern Europe ignores the Greek
insight and instead relegates it, and the civilisation with it, to a condition of superstition and barbarity.
Deluded dreamers. It is consistent with the modern lack of rigour that these dichotomous views should abut
one another. We find similar inconsistencies in many aspects of modern life and thinking in which logic is
replaced by sentiment and preference. In short we live in a world governed by prejudice and opinion, not
clarity of thought. A quality at which the Greeks excelled. The Greeks themselves taught that all that was
best in their society they had received from Egypt and that Egypt excelled them in every fine degree. It may
be worth heeding that the Freemasons claim their origin also to be Egypt, though for myself I place the
movement as older than that whose roots are potentially lost in the mists of prehistory.

That all things have a Cause
For the Greeks it was apparent that all things have a cause. As a result they were fascinated by the

sources of things, in particular the patterns that numbers create in their infinitely complex unfoldment, which
are often found to be generated by relatively simple causes.

For example with triangular numbers these are generated through the simple addition of the natural
series of numbers starting at 1.

The series of triangular numbers are as follows

1 3 6 10 15 21 28 36 45 55 66 78

which are found to be generated from the simple addition of the natural series of numbers thus

1+2+3+4 + 5 + 6 +7 + 8 + 9 +10 +11 +12

Very simple and orderly. If you ask why the first series is called triangular it is because they form
triangles when demonstrated as points on a page or pebbles on the beach. Hence the all important symbol for
the Pythagoreans was the Tetractys or fourfold form.

.
. .

. . .
. . . .

Today we are more used to the term Square numbers and know that these are produced by numbers
which are multiplied by themselves. But the term derives from the four sided figure in which each side is
equal to the other. These are generated much to the amusement of the Greeks and of our modern
Arithmeticians equally through the addition of the odd series of numbers proceeding from 1. One is the
mother of all number. All numbers flow from One. Everything that unfolds in number exists in the One in
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potential.
The odd series

1 3 5 7 9 11 13 15 17 19 21 23

and the squares

1 4 9 16 25 36 49 64 81 10 121 144

There are other less familiar forms equally generated from simple numerical series, including
pentagonal, hexagonal, heptagonal, octagonal forms and so on. These forms follow the strict patterns shown
above that in each of the series the seed is found by deducting 2 from the number of sides to the figure and
proceeding from 1.

Thus for an octagonal series of numbers we would deduct 2 from 8 to yield 6 and then proceed to
generate the seeds of the series starting from 1 missing 6 numbers to arrive at 7, missing 6 numbers again to
arrive at 13 and so on. To draw the figures involved, extend two adjacent sides and ensure that each of the
subsequent sides has the correct number of units in it.

Seeds, causes. All things must have a cause. It is on this assumption that the Greeks declared the One
to be the Cause of all things and that as such all things exist within the One prior to their delivery into the
manifest series of numbers, or the world as a whole.

There are questions concerning the One. Not the qualities of the One, these we may consider later. But
the very existence of the One. Some of these have come about through a misunderstanding of the teaching in
the Hebrew Kabbala regarding those conditions known as Ain, Ain Soph and Ain Soph Aur. The first of
these has a negative connotation, usually translated as Nothing. Ain Soph is usually given as No Limit, and
Ain Soph Aur as Limitless light. I would like to draw attention here to the use of Aur as light since it reflects
into our language in the words aura and auric, but also as it relates to Gold and through Gold to the Sun. If we
take the pronunciation alone we realise that it is the root of the word Orient, the place of the sunrise. But
since this series of terms begins with negation the idea has arisen in the western mind that there is Nothing as
the cause of all. They laughingly explain it means ‘No-thing’. However, this has been supplemented with the
introduction of 0 with its sense of nothing. All of this is misleading and has lead some to conclude that
‘there is no God’. This is an abject thought devoid of Reason. But one much encouraged by those who
profess to the ‘I Am’ teaching which promotes the Biblical concept of the supremacy of humanity above all
other forms of life. This is an aberrant teaching which leads to actions devoid of moral support. It teaches
that the individual is supreme above creation and from this follows the idea that creation exists solely to
serve the individual. It is this distorted thinking which has lead us today to the brink of ecological disaster
and to endangering the very thread of life upon this planet.

Among the arguments in support of the One are those surrounding the existence of individuality in
Creation. The argument runs that if there was not a singular existence, if the One did not exist, then there
would not be any separate existence since each thing would have to take some form of multiplicity as its
basis. But perhaps I get ahead of myself.

That Numbers Exist Independently of Things
It is necessary to comprehend that numbers exist as concepts independently of their ability to

enumerate objects. If we take 1 apple from 5 and then take 3 more we are left with 1. If that 1 is
then removed we are left with none. But the idea of 5, and of fiveness, is not destroyed even though there
are no longer 5 objects to count. Fiveness, like the essence of every other number, is a condition of being, a
presence in and of itself, independently of the use to which we may put that convenience.

In the instance of The One, there can be no other. There can only be The One. For, runs the argument,
if there was another then this that we found could not be the One since there will now be more than it alone.
Both of these others must take their existence within something greater, and it is that which we must call
the One, until we have reduced all to the very states of Being where there is and can be no other. This is not
a condition of abnegation or destruction, rather it is a condition of assimilation until the underlying stratum
is discovered by which, and within which, all things are measured and have their being, source or cause.
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It is in the light of this argument we may now return to our earlier consideration that the One must
exist since there are individual existences which could not exist if there was no leader to their series.

If Uniqueness did not exist everything would be alike. It would share properties with others to the
extent that it would have no separate existence. Everything would be a composite of other things.

Following this argument we recognise an essential difference in the teaching carried in the Greek
Kabbala to that held in the Hebraic version of the teachings, both of which take their origins from Egypt but
from very different parts of society. The Hebrew Kabbala was taught by Moses whom, we are told, was
brought up in the household of the Pharoah, that is in the household of Royal power in the land. Pythagoras,
who is widely acknowledged both in antiquity and in the modern world, as a key figure in passing on sacred
traditions, travelled to Egypt with the express desire to discover the wisdom of that land for himself. He was
refused by all the priests in the temples until he came at last to those dealing with the dead. These were
ready to share with him the secrets of their mysteries. Far from being in a privileged position, he learned
among those who were almost outcast from society, despite their essential role and their recognised priestly
status. As a result of this Greek Kabbala is more deeply concerned with individual advancement than with
power, the principle feature we find among many who follow a Hebraic path. The Greek path is one of
conquering oneself, not of lauding it over others.

Thus we find the Hebraic tendency to mockery of the Divine and the declaration that ‘I Am’ is the end
and goal. For those of other schools this cannot be the case. For, just as with Numbers, it takes several
manifestations prior to, for example, fiveness expressing itself (some give 5 as the number of man. Others
dispute this and claim it is 6, but these arguments are of local rather than universal application.) So too in the
case of identity there are preceding steps before the self can declare ‘I’. It is these which represent the
closing stages of the assimilation to the One, the Nirguna Brahma, over and above the mere realisation that
individual consciousness is one with universal consciousness. The difference is that between I Am God and
God Is Me. It is worth remembering that ‘you did not create yourself, for if you did then what you think of
yourself would be true and it is not’, as it says in the Course of Miracles.

Nothing gives rise to nothing. It is not and cannot be the source or cause of anything. Simple
Arithmetic shows us 0+0 = 0. It does not matter how many 0s we put together the sum will still be the same
0+0+0+0=0 and so on. The same is true when we multiply 0 by itself 0x0=0. Yet evidently this is not the
case with 1. 1 posits existence, simply let us call it Being. 1 is Presence where 0 is Absence. This is more
than a fine philosophical point. It is fundamental to clarity of thought. How can anything arise from
Nothing? I have just shown that it does not. By contrast 1 + 1 =2 and 1+1+1=3. Not only does it begin to
generate a continuously changing series but when it is multiplied by itself it remains alone and unique.
1x1=1 and 1 x 1 x 1 x 1 =1. It is equivalent to saying I am what I am and ever shall be so. Or 1 is 1 and All
alone and ever more shall be so.

Furthermore 1 is unique in demonstrating such a property and here we must enter into the argument
the Greeks favoured, as we are informed by Thomas Taylor, that 1 and 2 are not numbers. For, runs the
argument, to belong to a set it is necessary to share in the properties of that set and the only properties that
numbers share in common is that when a number is multiplied by itself the result is greater than when that
number is added to itself and this is blatantly not the case with 1 and 2.

3 x 3>3+3; 5x5>5+5; 8x8>8+8 and so on for all the numbers. Yet 2x2=2+2 – a unique situation
among the entire series for 1x1<1+1 and in this we see revealed an insight as to the secret nature of the One
itself. It sets itself apart from all others by mirroring their attributes with its own and separates them off from
itself by another which is indefatigable and unlike anything else. It is as different from numbers as Space is
from planets, stars and galaxies and as different from 1 as emptiness is from fullness. It is into this emptiness
that 1 reflects upon all it holds within itself. It is by means of, and the grace of, this emptiness that 1 remains
aloof from all about it. It is this which maintains its purity and ensures that each thing is uniquely itself and
capable of restoring itself, through its own innate nature, to the One from which it, like all others, is born.

For those of simple minds that aloneness maybe likened to a Source of Light and Consciousness, an
Ocean in which a bubble occurs, which is the Universe in all its splendour. The number 2 then becomes the
skin of the bubble while the numbers are all that is held within the bubble.
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Each number is measured by Itself and by the Monad, or 1. Each number is composed of the same
number of units as the number itself. Thus 3 is composed of 1 unit of 3 or 3 units of 1. In like fashion 4 is
composed of one unit of 4 or four units of 1, however 4 has the additional property that it is also composed
of two units of 2. The Prime numbers are those which are only measured by themselves and the Monad.
They represent discrete qualities. In this they may be seen as beginning a new ripple in the patterns of
numbers. Other numbers are composed of additional parts which may total more (superabundant numbers)
or less (deficient numbers) than the number itself, or on rare occasions produce the exact number. Any
number which is equivalent to the sum of its parts is called perfect. This is a number such as 6, or 28, for 6
is composed of parts 1, 2 and 3, and 28 is composed of parts 1, 2, 4, 7, 14. What is remarkable about perfect
numbers is that there is only one between 1 and 10, 1 between 10 and 100, and one between 100 and 1000.
After this the order becomes less clearly defined and we begin to enter the realm of amicable numbers, in
which the parts of one number add up to the parts of the other while those of the second number add up to
the total of the first. Seen by the ancients to be an indication of the rarity of true friendship since there is
only one pair of amicable numbers in the first 10000.

We have considered the question of the One in terms of its uniqueness and of there being no other
before it. This is important for if there was another then, as I may remind you, that could not be considered
The One since it would be contained within a greater which bound both itself and the other which existed
with it. In this way we can restore ourselves to the One recognising that while there remains a sense of
separation within ourselves we have not yet attained to Unity, a Unity which is possible, though denied in
some religions and other streams leading to the false beliefs I have briefly looked at above.

As we begin to assimilate this idea we realise that our source of essential being and identity is none
other than the One. This realisation is slow to awaken in us, we have been so indoctrinated with materialist
ideas, particularly in the West today but increasingly so around the world, and at the same time taught to
mistrust our inner experience and poo-poo any notion of God as to face ridicule should we accept such a
thing as possible. Even, sad to say, duped by those claiming to be spiritual leaders and priests privy to the
word of God. It is difficult to rid oneself of the prejudices this experience inculcates. In its place we are
invited to accept the idea of a universe in a state of decay and a constant ping-pong motion that comes into
being with a great crash and blaze of light in a constant pulsation the cause of which we have no way to
measure or apprehend. This is indeed a dire philosophy with which to intoxicate the world and trick the
naive.

As Realisation awakens one is given to contemplate the Nature of the One. For the Ancients it was
clear that we could only know of the One what it chose to show us of Itself. They went further to declare
that what it showed us of itself was that it had Being, Life and Reason.

They spoke of it as The Good, The True and the Beautiful. And it is to these that we now turn our
attention.

The One is the Good, they declared, for all things seek the Good, however they perceive that to be at
any given moment. Among the superlatives in the English language we have Good, Better, Best, but they
chose simply ‘The Good’. This removes the contrasting and competitive element and places the Good in the
place supreme, even though what that Good might be may be constantly changing.

With the True we must consider the source of all things. If the ideal form of each is held at its point of
origin, giving rise to the merest shadow of itself in the remote realms of incarnation and material expression,
having passed through the various stages of precipitation which bring it into manifestation, then we may say
that the true form and essence of a thing is found in its cause. That Cause and Source, for the Greeks, was
the One. All else resolved into the One therefore the One must be the Origin of all. Thus we find that this
Source which gives rise to Being and then to Life is the Fountain of Eternal Youth so much sought after. Is
it any wonder then that as we age still we feel the well-spring of youth within us and are sometimes fooled
into believing that we still possess that same vigour which once in childhood we possessed? This sense of
Eternal Self (Parama Purusha – the Supreme Self of the Hindus) finds its place in the One. Hence for the
Greeks and Romans it was Hermes or Mercury, and Phanes, (Light), which symbolised the highest
attainment and was veritably the Messenger of the Gods. For something to be True then, it is attaining
towards its source and origin.
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Yet how may we measure that which is True? We have the phrase in English ‘that rings true’. Taking
the metaphor from bell ringing and metallurgy perhaps. By this we mean that it sounds true to us. There is
some quality which resonates within us. Yet if we consider the Source of All as permeating everything, that
the Universe is no more than a manifestation of the One Mind, and that the One is Consciousness Unlimited
Itself, then that ringing will resound beyond our individual mind to resonate within Creation as a whole. It is
this ringing which we recognise in something and can declare ‘that rings true’. The English word ‘ring’ also
has the sense of circular to it and this is a further support for the idea, something that returns to its source of
origin, that echoes evenly outwards.

When something is false it has a dull thud rather than a shiny ring to it. Yet having said that it is also
to be noted that when a person is sincere in what they say that same ringing can appear to be there even
though what they are saying is false. It is as if they can adopt sincerity in their tones while not holding to the
perspective they are projecting. For myself when something is untrue there is an uneasiness in me that nags
away until I can find what is at the root of it. Usually it has to do with fidelity, to a situation or another
person. It can sometimes take days to isolate the cause of the unhappiness I am feeling after a particular
encounter. Eventually it is uncovered and then all stands revealed and my customary peace returns, often
accompanied by a sadness at the falsity of the other.

Honesty is the best policy, my mother taught me and I try to adhere to that principle in my life.

When deviating from Truth we are committing an offence against that aspect of the One we call the
True. Some may consider this a trivial matter. For me it is a case of driving the self further from Truth and
further from the Divine. The Divine is True, if we are to draw close to it was cannot do so by falsehood,
despite what others and particular traditions, schools or streams may suggest.

Should we fall short on any one of the three qualities, the Good, the True or the Beautiful then we
stand falsely aligned in the other two also. We cannot be Good while being Untrue. And falsehood
undisguised is ugly.

That the Good and the True is also called the Beautiful speaks not merely of outward appearance but
the containment of inner harmony and proportion. We have a word in English ‘just’. It has several
meanings. The first is given by Google as an adjective ‘based on or behaving according to what is morally
right and fair.’

This is followed by the adverbial definitions which include ‘exactly’, ‘very recently, in the immediate
past’, ‘barely, by a little’, ‘simply, only, no more than’ and lastly as expressing agreement as in ‘didn’t he
just?’

But it is the meanings ‘morally right and fair’, and ‘exactly’, which concern us. A joint of a table or a
door for example may be said to be ‘just’ when it is exact. It may equally be said to be ‘true’. Yet it is this
precision which adds to it the Beauty we apprehend when we consider the article involved. In a similar way
the action of one towards another may be said to be just or unjust and one of the greatest offences that
registers with people is an act of injustice. It is because it strikes at the every heart of Creation itself. The
heart of Creation can be none other than the Divine. Some may choose to call this Nature, but in truth
Nature is the manifestation of that which lies behind it, the Divine Mind. However when an action is unjust
it is registered as an outrage within the realms of Nature which are not the concern of this part of our
discussion. We may return to those as it refers to the etheric worlds and the resonant harmony within which
all manifest material creation takes its being. That which is at odds with Creation is at odds with the Divine,
since it represents a denial of the intention and inner harmony which presides within the Divine Mind.
Actions are ‘out of proportion’, ‘unreasonable’ where reason equals rational and ratio is proportion. They
are ‘irrational’ and ‘unjustified’. Justify is given as ‘show or prove to be right or reasonable’, ‘to be a good
reason for’. In Theology the term means ‘declare or make righteous in the sight of God’.

All of which refer to the balance and harmony existing within an action which are principles and
expressions of Beauty.

Beauty attracts and evokes Love of something within the individual. How can this be other than an
expression of the Divine?
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So the ancients gave the epithets The Good, the True and the Beautiful to The One. In the Greek
alphabet the first three letters are Alpha, Beta (pronounced veeta), and Gamma (pronounced Rama).

In Sanskrit the name Rama has associations with Beauty and radiance, similar to the word
Shree. Vita, means Life and there is the well known phrase ‘the Good Life’, la dolce vita, the sweet life.
Alpha is the first, not merely the best but also that which is the splendid example of, the Perfect. Thus
Alpha, Vita, Rama, become the True, the Good and the Beautiful, and what is more beautiful than Reason.
Reason I would say here is not simply proof. It is something which transcends proof and of which logic is
merely one of the tools used by Reason. Thus the True, the Good and the Beautiful refer to the three Great
Spheres of the Platonic tradition which we shall consider next.

The Three Spheres
The One possesses Being, Life and Reason which it demonstrates through the manifest worlds about

us.

All things, it is said, possess Being, even those things without form possess Being and manifest their
presence through adorning the forms of others. Thus Beauty is without form but is apparent through the
forms it adorns and those from which it is absent. Justice too is without Form, we cannot prescribe Justice.
Yet in an action it is clearly present or absent. It is this evidence which demonstrates that these ‘qualities’ we
may call them, have an independent presence of their own, or simply said are Beings. Love might be
considered as another.

We see from this that these are Divine Presences, for each of the Spheres has its own rank of deities,
or is peopled with Gods.

When we come to Life we reach the extension of the One into manifest forms and enter the realm, of
the Archetypes. Though these forms are manifest and may be perceived, they are not yet material since the
Universe does not appear until a much later stage in the process of generation from the One. It is here that
the individual and individuating qualities of Beings extend into greater separation and distinction. It is here
we find the initiating impulses of the creatures which appear later in more specific forms.

In the sphere of Life it is the Titans who preside. Their leaders are Chronos and Rhea. Rhea whose
name means Flow is the mediating principle of the Sphere of Life while Chronos (Time) is the initiating
impulse which leads into Flow who brings the express forms about and in turn passes them through her son
Jupiter, Jove or Zeus, into the next sphere of manifestation yet more remote from the One, the sphere of
Reason, or Intellect.

In the process of generation the Ancients claimed that among those things which generate others those
which most resemble the source are generated prior to those which are more remote and less similar to their
source. That is to say those that are closest in likeness to the one which is their source most resemble that
source in their properties. In our considerations we may say that the Gods which cluster most closely around
the One most resemble that One. Here we must turn to Hesiod for descriptions of what those ones are. We
find he describes them as 100 handed, or possessing a single, circular eye. The first to exist, he tells us is
Chaos, then Gaia and Eros. Chaos is described by Guthrie as ‘confusion’, but I dispute this. From Chaos, he
says was born Erebos, and black Night and from Night then came Aethyr and Day, whom she bore after
mingling with Erebos.

Erebos is described as ‘a place of nether darkness that leads from Earth to Hades’. So Night mingling
with this ‘secret passage’ gives rise to Day and to Aethyr. Aethyr is said to be the giver of form and forms.
The Artificer perhaps, the holder of the templates. As that energy expresses more remotely it will become
the Divine Artificer, the Demiurgos and, in Christian terminology God the Father, Creator of All things. Let
it be especially noted that, as far as I can understand it, God the Father is seen as resting a little above
Creation, not remotely as The One, but as that Being which brings the universe into expression and all the
forms within it. The One is seen, in this interpretation of those terms, by comparison as something far more
sublime. In a similar fashion the ‘I Am’ doctrines, which seem to have gained ground in the last century,
place self at the height of Creation. I hasten to add that Self-Realisation does not do this. By declaring I AM
as the song of the universe the more sublime levels of awareness are ignored. While there is no doubt the
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One is possessed of self-awareness this does not express until some distance from the Source, and it is the
Source we seek.

Neither should we equate darkness as it is given in Greek – or even in Biblical – theology with evil.
This too is a dualistic and distant notion from the Source. Where all is integrally united with Itself and with
all else, there can be no separation. It is only among the separate things that there can be conflict.

The Egyptians spoke of the most sublime as ‘Thrice Greatest Darkness’. As teachers of the Greeks we
can hardly suppose that they spoke of something negative in the sense of bad or evil. Similarly while evil
may in personal lives appear to be directed and possessed of intelligence it should not be credited with
identity. There is no overall director of Intelligence, no ‘Devil’ in that sense of the word. By virtue of the
Intelligence of the Universe mishap can appear to be intelligent and malevolent. But this is just appearance,
not reality.

Thrice Greatest Darkness equates with the Ain Soph Aur of the Hebrew Kabbalists. In Greek
philosophy this is dealt with as the unknowable nature of the One, a matter which is explored at some
length in Plato’s Parmenides and the excellent commentary from Proclus provided by Thomas Taylor on the
issues for us. In essence the One is beyond definition and so while we may say it is such a thing, we fall
short of all that it is and can say equally well that it is not that same thing, though that thing necessarily
partakes in itself of The One.

Among the Three Major Spheres of the Platonists each is possessed of a rank or tier of Deities, of
Godlike presences. We have defined these as the First born and considered Hesiod’s record of these
including Night, Erebos and their offspring. We should include among them the offspring of Ge and Uranos,
or the wide Earth and the Heavens, which She (Ge) bore to clothe herself all about. Thus from her own
unfathered Son Gaia or Ge – pronounced ‘Gay’ - gives rise to the Titans among other orders of beings.

Here we turn again to Hesiod for a clear explanation:

And Earth first bare starry Heaven, equal to herself, to cover her on every side, and to be an ever-sure
abiding-place for the blessed gods. And she brought forth long Hills, graceful haunts of the goddess-
Nymphs who dwell amongst the glens of the hills. She bare also the fruitless deep with his raging
swell, Pontus, without sweet union of love. But afterwards she lay with Heaven and bare deep-
swirling Oceanus, Coeus and Crius and Hyperion and Iapetus, Theia and Rhea, Themis and
Mnemosyne and gold-crowned Phoebe and lovely Tethys. After them was born Cronos the wily,
youngest and most terrible of her children, and he hated his lusty sire.

(ll. 139-146) And again, she bare the Cyclopes, overbearing in spirit, Brontes, and Steropes and
stubborn-hearted Arges (6), who gave Zeus the thunder and made the thunderbolt: in all else they
were like the gods, but one eye only was set in the midst of their fore-heads. And they were surnamed
Cyclopes (Orb-eyed) because one orbed eye was set in their foreheads. Strength and might and craft
were in their works.

(ll. 147-163) And again, three other sons were born of Earth and Heaven, great and doughty beyond
telling, Cottus and Briareos and Gyes, presumptuous children. From their shoulders sprang an
hundred arms, not to be approached, and each had fifty heads upon his shoulders on their strong
limbs, and irresistible was the stubborn strength that was in their great forms. For of all the children
that were born of Earth and Heaven, these were the most terrible, and they were hated by their own
father from the first.

And he used to hide them all away in a secret place of Earth so soon as each was born, and would not
suffer them to come up into the light: and Heaven rejoiced in his evil doing. But vast Earth groaned
within, being straitened, and she made the element of grey flint and shaped a great sickle,

I am indebted to Sacred Texts translation of Hesiod by H. G. Evelyn-White for the best translation I
have found for these words. We see first of all that Ge brought forth several aspects of creation prior to
taking a lover. These were her own creations, the Heavens with the starry herds, the long Hills, Pontus the
rough seas which carry no love in them. Yet when she lies with Heaven afterwards the first Hesiod narrates
are the Titans.
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Called ‘Unveiling the Queen of Heaven’
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Oceanus, Coeus and Crius and Hyperion and Iapetus, Theia and Rhea, Themis and Mnemosyne and
gold-crowned Phoebe and lovely Tethys. After them was born Cronos the wily, youngest and most
terrible of her children,

Six masculine children and six feminine ones (sometimes they are numbered 14). These form the rank
of Deities pertaining to the sphere of Life. These are Children of Love between Ge and Uranos, between
Earth and the Heavens. Yet of the other children that Hesiod names after these he speaks of them as terrible.
We find the Cyclops, or ‘orb-eyed’, and the hundred armed, though these are not given a collective name but
we are warned they have 50 heads on their strong shoulders and are not to be approached.

We might ask if this refers to particular conditions of awakening as in the third degree in Freemasonry
where the Master is approached by three ‘ruffians’ who try to steal the master’s word from him. These have
been described as pride, false witness and despair, who not only wound the candidate but eventually kill
him. This killing may take two forms, one is that when confronted by these ‘fifty-headed’ monsters, to return
to the Greek tale, the self is snared by the ramblings of the mind as it tries to reason the unreasonable. In a
similar way in the tale of the Gorgon and Medusa whose head is swathed in serpents, each thought becomes
a deceiver which serves only to distract the disciple from his path. Hence the human is turned into stone.

Medusa
But we must be careful of mixing too many tales together.

However the description of the ‘all-seeing eye’ and the hundred armed beings comes very close to the
description of the Boddhisattva Avalokitesvara found in Mahayana Buddhism who is described as having 11
heads, and one thousand hands each with an eye in its centre with which he reaches out to the world through
compassion. This is seen by some as the highest aspect of the soul. It resembles the image of Sri Kesava
from the Hindu tradition who is shown rising out of the waters of Creation with the thousand crowned
serpents rising above and behind him as a hood (See illustration on last page). These are the same aspects of
the self that are seen in the hands of Avalokiteshvara and yet here are clearly related to the 1000 petalled
lotus which crowns the body. Sri Kesava, represents an earlier stage of the fuller unfoldment demonstrated by
Avalokiteshvar (whose name means ‘of no fixed abode’ or ‘Lord of Locations’).

While we are focusing on self development through the ranks of Gods from a Greek perspective it
must be acknowledged that every spiritual tradition has images that relate to these different levels of the
awakened self. While some may emphasise one quality or appearance, other traditions will vary their
descriptions according to local legend and the experience of those within the tradition, as they have received
it from their teachers and pass it on to subsequent generations.

While the primeval forces in the Orphic tradition – it is said that Hesiod had his teaching directly from
Orpheus – are listed as born of Chaos we are to understand Chaos in the sense of emptiness and nothing
defined within it. Some translate Chaos as ‘The Gap’ which sounds suspiciously like the Abyss of the
Hebrew Kabbalists, or Shunyata, the Void of the Buddhist Schools. Those primeval forces are most truly the
first born Gods or Divine expressions closest to the One. These are the Earth and Love.

Verily at the first Chaos came to be, but next wide-bosomed Earth, the ever-sure foundations of all the
deathless ones who hold the peaks of snowy Olympus, and dim Tartarus in the depth of the wide-



Avalokiteshvara



16

pathed Earth, and Eros (Love), fairest among the deathless gods, who unnerves the limbs and
overcomes the mind and wise counsels of all gods and all men within them. From Chaos came forth
Erebus and black Night; but of Night were born Aether (5) and Day, whom she conceived and bare
from union in love with Erebus.

Evelyn-White makes the deathless ones hold the peaks of snowy Olympus yet other translations make
this to be Earth with its two extremities contrasted of the snowy peaks of Olympus and the dark recesses of
Tartarus, so that Chaos, Earth (wide-bosomed Gaia) and Eros are the first to find expression. I find this more
satisfactory than adding Tartarus as one of the first emanations alongside Chaos (the Undefined) and Love.

Also in the Hindu tradition Maya is the consort of Brahma the Creator. This is not to accept Maya in
the sense of illusion but as the Shakti of the Supreme Mind. As the Creator thinks, so she clothes his
thoughts in forms but as his thought moves with such subtlety so she releases the older form to add another
veil to the brilliant thoughts of blinding light and enormous power. She veils creation from the Creator. This
sounds like 2 to me, serving as a shield to 1 keeping it aloof from the family of numbers which pour forth
from, and clamour after it. The One is seen only in reflection where Maya the consort, is the Mirror plane
and 2. In this way the One is witnessed in all the manifestations around us. Creation itself is Divine. It is the
idea that mankind has dominion over a corrupted Creation that has lead us to the broken state we find
ourselves in today, destroying not only our own families but the well-being of those that share this Earth with
us. A condition we will not change while we hold to the idea of human supremacy and a corrupt world.
Fortunately this Biblical idea is fading while many have a more ancient memory of our connection with the
Creator.

Middle Terms
It will be noted that when Rhea (transmutation of Gaia) calls out to her children who will rid her of the

torment of Uranos (her own creation let it be remembered - Eternity) it is her last child, Cronus (Time) who
takes the sickle she has devised and castrates his father while the latter is sleeping. He throws the sack into
the Ocean which flies into turmoil and from the depths of which emerges Aphrodite (the frothless one)
image of Beauty and all things good. This same story, at least as far as the ‘churning of the Ocean and
emerging beauty’, is carried in Hindu mythology under the guise of Vishnu who in his incarnation as a
Turtle churns the Ocean and Laksmi, Goddess, not merely of wealth, but also Beauty, emerges.

In terms of the emerging self we can speak of the turmoil of uncertainty when the self is beset, as in
the Masonic tale of Hiram Abiff, by doubt and deceit and plunges back and forth between exhilaration and
despair. On completing that journey across the desert, as it is given in Kabbalistic imagery, one finally
emerges in Paradise, the place of Eternal beauty.

  There are so many layers to this story of the churning Ocean producing milk and Beauty, and
levels of interpretation. One level at least is that of sexual emergence at puberty and the seat of desire that is
sown at this time, when suddenly women become desirable in place of being merely playmates or objects of
derision and torment. However, it is not with the interpretation of the myth that we are concerned, so much
as the relative position of the Gods involved in the Greek telling of this event.

Uranos is the creation of Gaia, as we saw earlier. Yet he is also the initiator of the births of subsequent
orders from his consort Ge, whose name has transmuted into Rhea. As such he is the leader of the order of
Beings in the Sphere of Being. Rhea is the maintainer or vessel in which Beings have their existence. Lastly
it is Time, Cronus, who is seen as the one to curtail the adventurous nature of His Father. In this order we
have three conditions the Primary or initiating condition represented by Uranos, the enduring or middle term
of Rhea, and the crystallising or completing condition given here as Cronus. Such that Time curtails the
activity of Eternity, even as is seen in everyday life. Dreams and fictions remain unrealised, or completed
and realised only in Time. If we die before those are completed the seeds of the desire within us remain to
be completed in another lifetime perhaps, but the opportunity to do so in this lifetime is lost in Death.
Cronus is the sickle carrier and Death.
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To every order there is a beginning, a middle and an end, in the manner in which this pattern is laid
out for us by this first Trinity, governing the Sphere of Being. So we find the second order of Deities begins
with Cronus as ruler of the Titans, alongside his sister/Mother Rhea and finds its completion in Zeus, the last
child of Rhea whom she hid from his Father since he, fearing the vengeance he has unleashed on his own
life through the demise of his Father, devours his children.

Taking the myth at a symbolic level then we may say that Time devours all things, even the Gods.
Yet through the intervention of the Mother, the maintaining deity, the middle term, her youngest Child Zeus
is disguised, while she feeds Cronus a rock in swaddling clothes. This causes Cronus to vomit and in doing so
he brings forth all the retinue of the Gods again, and the chain of succession is replete.

Here we find Cronus as the leader of the Titans, Rhea, his consort, or the middle term, and Zeus, his
youngest child (the pattern repeats), as the completing entity of that order of Beings.

In his own turn Zeus becomes the leader of the Olympians, the Gods of the Sphere of Reason,
alongside his consort Hera (transmutation of Rhea), given as Goddess of the Airy skies and of Justice,
frequently taking the form of Vengeance against Zeus pecadillos, while the order of the Olympians is
bounded by Apollo, Son of Zeus, though not in this instance the youngest Son, for that privilege remains
with Hermes. Apollo is seen as the Shepherd of Souls who ushers them into existence and incarnation and
receives them back when their journey returns them to this source. As such Apollo becomes the watcher of
Souls, a distinction and title given to Anubis in the Egyptian pantheon, the jackal headed. Hermes by
contrast is one of the two major psychopomps of the Greek Pantheon, the other being Athena, who lead the
souls through the underworld to their restoration among the Eternals. In this way we may see Hermes as
leading the souls to his brother Apollo, and perhaps this is another level of the myth of ‘stealing Apollo’s
cattle’ which was almost the first act of Hermes following his birth. If we take Apollo as the initiating
source of the Souls and Hermes as the end or completing deity, then Athena will hold the middle term, in
which it is Reason which leads the soul through the perplexing choices of life to its restoration in the Sphere
of Reason. This trinity however differs from those of the Eternal spheres in being circular in motion and
restoring the Soul, by the intimations of Hermes to its Eternal Home. With the Eternal spheres the motion is
generative in direction away from The One. In the realm of the Soul it is rotational returning the Soul to its
point of origin.

In every series there is a beginning, a middle term and an end. This was expressed as ‘between any
two extremes lies a middle term’ which lay at the heart of the exploration into Ratios, proportions, or as we
might say Reasons.

In the movement towards greater specificity and difference each Being begins as a thought in the Mind
of the One, the Creator. This is then ushered into the realm of Being by Uranos, the Heavens, Eternity and
the Mountain, in His expression as Phanes the Light Bringer. Phanes bursts upon the great darkness as the
First spark of Light. Just as with Kether in the Hebrew Kabbala, and Tara among the MahaVidya Goddesses
of the Hindu pantheon. It is through this Being that the forms rush into expression. We see by the Light of
Day yet, as we see from Hesiod, Day does not come into Being until Night has ‘mingled with Erebos’. Erebos
is given as

EREBOS (Erebus) was the primordial god (protogenos) of darkness and the consort of Nyx (Night).
His dark mists encircled the world and filled the deep hollows of the earth. In the evening, Erebos'
wife Nyx drew Erebos' darkness across the sky bringing night and his daughter Hemera scattered it at
dawn bringing day--the first obscuring Aither (Aether), the heavenly light of the ether, the second
revealing it. In the ancient cosmogonies the heavenly ether (aither) and the dark mists of the
netherworld (erebos) were regarded as the sources of day and light rather than the sun.

The name Erebos was also used as a synonym for the netherworld realm of Haides.

https://www.theoi.com/Protogenos/Erebos.html

I have added the full quote here as the reference to Aethyr is interesting as well as the concept of light
in this context. While it does not name Aethyr as ‘holder of the templates’ as we named him earlier it is to
be understood that form is discovered by virtue of light playing upon it. In the Hindu unfoldment of the
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elements Fire is placed below Air, rather than above it as in the Western tradition. However prior to the
introduction of Fire all things are unseen and only felt or heard (the attributes of Air and Ether respectively).
With Fire comes colour, surface and form. This is significant since it once again places the third element in a
position markedly different from those which precede it.

In the Great Spheres the first gives Being, the second gives Life which is essentially a blind craving,
and hence the Titans are seen as overpowering forces, but it is the third, Reason which brings structure –
hence we say in the Light of Reason, and ‘I see’ to mean I understand.

Night is considered as something separate from Darkness, nor is she seen as covering the Earth, that
comes with Uranus, the Starry Heavens. So Night does not even contain the Stars. She is something else.
Elsewhere I have equated Night with Kali, the destroyer but more importantly the feminine aspect of Time,
and with Space.

When Night falls the urgency and the press of the day is taken from us. If we are able to release
ourselves from the surrounding, all pervading electrical fields with which our lives are governed today, we
become quickly conscious of the movement of the Day and in particular of the softness of Night as it falls. If
you should need to remember this, and feel it for yourself, sleep outside in a field under the stars, preferably
with your face bare to the skies. It is perhaps significant that it was in the damper northern countries, where
this is less comfortable, that industry developed which cuts us off from this connection with Nature.

It is also the case that Night is seen unquestionably as Feminine. It is she who gives birth to Aethyr,
Hemera and Eros, according to the dictionary quoted above. Chaos, too, by this source is identified as
Feminine. This coincides with not only Hindu beliefs but also the Masonic legend of the son of a widowed
mother.

In considering the relationship between the generator of a series or Sphere and its extreme,, as in the
cases of Uranos and Cronus, or Cronus and Zeus, or Zeus and Apollo we find they are mediated by a
Feminine Deity, in the first instance Gaia, in the second Rhea and in the last Hera. However in the case of
Zeus and Apollo, while Zeus is his father according to the myths Hera is not his mother but this falls to Leto,
who was seduced by Zeus in the form of a swan. The story continues that at the birth of Apollo Leto cried so
loudly and beat her heels and hands  into the island of Delos that they formed the coves and mountains of that
island. It is also related that a flight of swans flew seven times around the island before flying off as Apollo
entered the world fully formed and erect.

However it is the role of the middle term that I wish to consider here. The middle joins the extremes in
a harmonious manner. Above we have called it the Preserver in comparison with the Creator, or source of the
expressions of that sphere, and the completion of that realm. The middle term is the Sustainer. It gives the
orders within that Sphere their endurance, but more importantly their characteristics. That these are all
Eternal Spheres we may take each expression in any of these Spheres as Eternal in form, understanding that
this means they represent archetypal expressions which are unchanging in their nature. This does not mean,
however, that they are static, for the Gods have movement, if from no other reason than that they may
interfere with the lives of mortals, for better or worse. We would be wrong to consider the Gods as
enthroned giants fixed in stone as the sculptors drew them out of the marble. After all that which precedes
subsequent expressions has within it the entire capacity of those later forms even if this is not considered the
defining characteristic of those sources.

It is indeed this last statement that makes any definition of the One fall short of the whole of what It is.
While It carries in potential all the expressions that evolve through the series of Numbers generated from It,
and we have considered only a few of these patterns earlier, yet none of those characteristics expressed at a
given stage of the series of number can be considered as defining of the One. It is not, though it may be of the
number which brings that expression forth and demonstrates it to the world. In this, that particular number
stands at the head of the series which will demonstrate this quality or characteristic as part of their facilities.
Thus for example while 3 may define the triangle it is but the first expression of triangular numbers and
stands in energy at the head of the series of triangular numbers (One standing as the fount from which all
others are derived), such that 6 as a triangular number demonstrates this property yet triangularity is only
one of the features of 6. Possibly more important would be that it is a perfect number, equal to the sum of its
parts. So on for all the rest.
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The middle term defines the world in which those forms belonging to that Sphere exist. The first
initialises the world and the last completes it, prior to giving rise to a new set of conditions but it is the
middle term, in each case a feminine expression, that gives rise to and in this sense ‘bounds’ or limits the
World. It is the Sustainer who maintains the order and principles of any Sphere.

It is interesting to notice that for the Greeks every masculine Deity is matched with a feminine
counterpart. This is distinct from the Hebrew emphasis on the male energy alone. This is reflected too, in
social law in many Indo-European societies, in which traditionally women held equal rights of inheritance to
men. It was following the introduction of Roman Christianity that this equality was challenged.

There is something inherently impartial in the maintaining of the law by a feminine agency. In many
systems the Feminine impulse is equated with passivity. It is that which maintains the balance. It does not
have a desire to project into the situation, but by contrast seeks only to maintain the balance within its
Sphere of endeavour. It is the first cause of any Sphere which projects a direction or quality upon it which,
when exhausted, culminates in the bounding extreme of the final term.

When we consider Ratio and Proportion we note there are different expressions of mean terms. They
may be arithmetical in progression, or geometrical or harmonic. There are others also.

For example an arithmetic mean is one which remains the same throughout the progression, as with

1:2, 2:3 where the interval is 1, we may then predict that the series will continue 3:4, 4:5 and so on.
We are measuring relationship here. How one thing relates to another.

So the ratio 3:6 is the same as 1:2. This is written as 1:2::3:6. In the triple series however the
subsequent term would be 6:9, which is the same as 2:3 and so on. 2:3::6:9. Similarly 9:12::3:4 and so on.

In the case of a geometrical series however the interval varies according to a different law.

Thus 1:2, 2: 4 gives us the beginning of a geometrical progression. This will be followed by 4:8, 8:16
and so on. Here the interval is growing by the same number as the second term in the ratio.

So the interval of 1:2 is 1, but the interval of 2:4 is 2 and 4: 8 is 4 and so on. It is a regular series
which we can use to predict the subsequent terms.

Other types of progression relate to the relationship between the intervals involved.

The Return Journey.
While we have been considering the descending order of progression from the One it must be

understood that the same path is followed by the soul in ascent towards the One.

Thus while some consider the aim is to ‘sit on the right hand of God’ and believe their journey to be
complete when they find themselves seated on a throne, it has to be recognised that this is the first of the
stages of ascent, or transcendence. However many are reluctant to look beyond this as it creates a sense of
power and, according to Biblical teaching God is power and brought Creation into being as an act of Will.
This is not the position held by the Greeks. For them the One and indeed the Gods of subsequent orders do
not create as an act of will or desire, for to suppose so is to imply that the Gods are lacking in something.
Rather they say that the Gods create through their simple abundance. Creativity pours forth from the Gods
simply because their nature is so full. They simply bubble over.

In the restoration of the self to Unity the path of progression is pursued almost in reverse. I say almost,
as for the soul it is a cyclical journey onwards, and not a regression along the path it has trodden to get here.
Having said that it is a restoration through the spheres of the Soul, the Rational Gods, the Vivific Gods, also
called the Intellectual and Intelligible Gods by Thomas Taylor as a middle term between the Rational or
Intellectual Gods and the Intelligible Gods who inhabit the first realm of Being. These Vivific Gods as I
have named them are represented in Mythology by the Titans.

The path by which the Soul descended ends in incarnation in the physical realm as a distinct, separate,
incarnated entity. This personality issues through the birth canal into the world, turning its senses inside out
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as it presses into the world. It is this pouring into the world of the discrete senses that blinds the self to Itself.
It sees a world filled with experience and entities and itself filled with desires inherited from the realm of
Life, or the Titans, that, at root, remain the desire for Unity. In seeking to fill this gaping, yearning hole, the
self hungers after things of the world to make itself whole, complete. But once having obtained those things
it loses interest in them since it finds no wholeness through them, merely a momentary pleasure that it grows
quickly jaded by and indifferent to. As these are equally limited separate beings there can be no satiation of
that hunger through them. The hunger itself is infinite and will only find satiation in returning to its source
which is Itself Infinite and from which the Soul fell in its descent into incarnation.

Eventually the Self turns in upon itself, usually through some desperate action or event, loss of a loved
one, or personal accident which shakes the conviction held within that it will remain in the world for all
time. At this point the self begins to seek within for answers to the eternal questions, who am I? What
happens when I die? Where can I find security? These prompt the self to investigate further its own inner
nature. It is at this stage that awakening begins.

The Longing of Bodies
As the self progresses inwards it discovers increasingly that the world is of its own making, or

especially its own life is that, and that while some things seem attractive at first they frequently show
themselves to be unsatisfactory.

The self becomes aware that this, it has always considered itself, is not as substantial as it had
considered it to be. For some the journey is into greater and greater affirmation of its own truth. For others it
can be experienced as a letting go of more and more. But this situation can be faced either in life, the Coming
Forth By Day that the Egyptians speak of, or following death. However if the self has not considered itself to
be more than the body that contains it, it becomes very difficult to make progress towards Unity. In this
increasingly widespread materialistic world view, no notion of Divine is held. Instead religion and spiritual
experience is considered as superstitious and a sign of weakness in those who ‘long to cling to mother’s
skirts’ rather than face the ‘reality’, as it is called, of death as the final step and cessation.

Consequently on separating from their body those selves which are trapped in this materialistic
concept of themselves attempt to maintain an image of themselves as they struggle through the miasma that
the classical world called Tartarus. This is a very different place from Erebos and where the one is obscure
through its lack of definition, the other is darkness akin to blindness as a place filled with craving and
desires. Traditionally this is called the lower astral or ‘the place of hungry Ghosts’, in the Tibetan tradition.
The longing that is felt is for the pleasures of the flesh, for flesh that the self no longer has with which to
enjoy these things. As a result they must possess others, getting their enjoyment vicariously, preying on those
who are alive, to fulfil their lack of bodies. Most commonly discarnates make themselves known through
cravings for alcohol, smoking, eating meat or sexual pleasures. When an individual indulges in these
pastimes it is difficult for them to become aware that the depression they are feeling is not inherent to
themselves but the product of a discarnate having taken possession to indulge its fading desires. Many are
trapped in this manner in  the nether world and lament their loss of friends and flavours.

The Soul Moves on
Leaving that world behind, that Porphyry calls the Cave of Nymphs, the self awakens and begins its

ascent towards the One. Descriptions differ according to tradition. For the Tibetan there is a journey through
the Bardo. For the Christian some expect to lie in the ground awaiting a triumphant call of the Lord
announcing the Day of Judgement when they will awaken, drag their mouldered body into the light where it
will be miraculously restored. It is hardly surprising that the materialist being faced with this declaration
turns his or her back on religion and declares there is nothing.

For the ancients, and for ourselves, it is a case of awakening to succeeding levels of integration in our
relentless progress towards the One. Undoubtedly there are periods of reflection on this journey, part of
which is made alone, and part accompanied by friends and teachers. According to the Egyptian tradition
the soul comes before Osiris where it is judged. This was carried into Greek Mythology in the guise of the
King (and Queen) of the Underworld, sometimes called Hades, or Dis, and Persephone. Yet Persephone as
Kore is the heroine of the Eleusinian Mysteries, who awakens from captivity in the Underworld and for two
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thirds of the year wanders in the upper world bringing life and abundance to the land. Some relate that it is
only half the year but I think this is incorrect, for Life is stronger than Death and the 8 months equate to the
relative times of the performance of the Lesser and Greater Eleusinian mysteries as they were held in later
Greece, being in February and October respectively. This coincides with the duration of pregnancy and there
is much it indicate that the Eleusinian mysteries were originally rites of passage for girls. Later however the
rites were taken to represent the awakening of the soul to its divine identity and it is this we are here
considering.

While Hermes and Athena hold the role of psychopomp in mythology, leading the souls through the
underworld to liberation, it is Apollo who ushers the soul back to its station among the Olympians, as told in
the stories of Heracles and Dionysos. Many assume this is the end of the journey yet, as we have repeatedly
asserted throughout this treatise, there are further steps along the way if one is to return to the One itself, our
source and final destination. How these may be encountered in the after world is a matter of debate. For
some no doubt the consummation of the journey occurs immediately prior to incarnation and possibly even
only when the spirit is united with the gamete, to fertilize an egg and begin the process of incarnation again.
A process which is remarkably similar in many forms of life, and which lead biologists to suggest that all
life is derived from a single source - wherever they locate that source. There is however a different approach
which declares that since the initial, and initiating, impulse is the Ocean of Consciousness itself, it is
inevitable that the process towards discrete manifestation will share in some similarities, since the
environments the individuating impulse is passing through are shared, called, as they are traditionally, the
elements. This process is to be viewed as a precipitation. It is not some crude attempt to make sense of the
world by a primitive mind. Consciousness makes a series of introversions which lead to denser and more
concrete expressions than existed in prior states.

While the first is counted by some as Mind, the first of the gross elements according to the Hindu
system is Ether. This exhibits the faculty of carrying sound and hence is known as the root of the sense
of hearing. The second in this scheme is air which carries not only sound but also feeling. The third, as we
saw earlier, is Fire which carries sound and feeling and introduces light and with it the other aspects we
mentioned above, itself being the root of the sense of sight. Water follows with its properties of cohesion
and brings taste to the faculties, and lastly Earth which gives distinction and separation to things and has the
sense of smell associated with it. Each of the elements incorporates the qualities of the elements which
preceded it, while adding a new expression to the underlying Consciousness seeking to manifest in the
material world.

This is a rather different scheme to the elements as they appear in the western tradition yet it is the
more complete description of manifestation which scheme is carried in Greek mythology in the descent of
the orders of Gods through the major spheres.

It should be noted that the elements in the Western tradition are called the sublunary elements and
exist ‘below the moon’. For the Greeks the 7 heavenly spheres housed a particular scale or expression of
experience whose descriptions match to some extent those found in the Hebrew Tree of Life. It should also be
recognised that these 7 spheres, along with the 8th sphere of the fixed stars, equate to the Sacred Planets of
modern esotericism. But that is a scheme rather too large to be dealt with here.

What is of interest however is to note how each of these schemes, the Egyptian, the Hindu, the
Buddhist, the Theosophical and the Greek re-present the same material in a guise applicable to the age and
culture in which it was expounded. They do not differ other than in nomenclature and emphasis. Neither do
these differ essentially from the Kabbalistic scheme unless it be in application and intention.

Some Competing Beliefs
Where the Hebrew Kabbala was, like the Greek, founded on and derived from Egyptian teaching, it

was derived from the courtly priesthood, whose emphasis was on control and power, its use and abuse. The
Greek by contrast was derived from the lowliest priesthood in the land, the untouchable priests who dealt
with the bodies of the dead. The emphasis among this group of priestly workers was on the brevity of life
and the importance of leading a good life as one will answer for it in the afterlife. This is identical to the
Hindu notion of the karmic outcome of a life well-spent leading to a better position in the subsequent life,
where one misspent would lead to the lower orders, even to the animal kingdom. Perhaps it was this idea
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which was misinterpreted in later traditions as the supremacy of humanity over and above other life forms
and the distancing of humanity from the natural world. There is evidence to suggest that the Hindu traditions
underlie these later religious expressions whether Egyptian or Christian. It is certainly the case that those
aspects of Hindu religion known as Sri Vidya, or worship of the Feminine principle, acknowledge that
Creation is itself Divine and the direct expression of the Divine. A stance very different from that adopted
by the Biblical religions in which it is seen as something corrupted by (wo)man’s disobedience to the word
of God. The world is in its turn seen as corrupting and to be avoided. In time this lead to the
materialistic viewpoint adopted by modern science which still declares ‘The universe came into Being with
a Big Bang’ paraphrasing the Biblical ‘God said let there be Light and there was light’.

With those philosophies which posit a moment of Creation and depend upon ‘the written word of God’
all moral responsibility is wrested from the individual since the Creator is divorced from His Creation and
essentially ‘made it the way it is’ and then abandoned it to its own unwinding. In place of a ‘living morality’
a series of tenets are proposed which are then taken as the ‘Laws of God’ to be obeyed. Often, certainly
within the Christian schools, expression of these ideas, with the replacing of Reason by blind Faith comes the
idea also of a priesthood that is answerable to God and able to intervene on behalf of the individual. This
releases the individual from concern for the outcome of their deeds, since they can always resort to a priest to
bless or forgive the deeds they have done and go to church on Sunday cleansed of all their misdeeds. There is
no scope for learning from experience in this banal creed. Nor, fortunately, is it one which finds many
followers today when questioning has become so fundamental. Yet it has to be noted that it still is promoted
by many schisms of, particularly, the Christian faith.

If Justice was said earlier to be a major cause for unhappiness among people when it is outraged, so
too, it must be said is Reason. With the emphasis on proof and proving one’s point in the modern academic
world Reason often stands outraged by closely argued but irrational projections from the scientific world.
One has to look closely at the larger picture to recognise that proof is a disabling feature and fortunately the
notion of an objective world is one which today is being seriously questioned in many quarters.

Throughout the history of the Christian movement the intention seems to have been to ‘give God back
to the people’. In the Reformation many sects and schisms were established to break away from the
stranglehold of the Catholic church and priesthood by deliberately introducing methods and practices which
were divorced from the former creeds and intoxications of the people through elaborately decorated
churches and clothing, sumptuous ceremonies with lavish garments all spoken and sung in a language
foreign to the populace subjected to these regular rituals, intended to keep the people cowed and
conforming. The only punishment that could be used against them was the threat of hell and eternal torture,
periodically demonstrated by any who stood against the church in the form of burning as a favourite
punishment ‘to give the soul a glimpse of what it would face for all eternity before it died lacking a state of
grace’. It is only since the 19th Century that the sexual aspects of torture have become widely acknowledged
and those barbaric acts of enforcement questioned as to their real purpose. But this is not to limit the
condition to Catholicism alone. The trials of witches in Protestant societies were no less savage and often as
unfounded as their predecessors. Corporal punishment was unknown in many Native American societies
prior to the arrival of the ‘civilising’ Europeans. Fortunately we are living in more enlightened times than
those today as the Solar System begins to make progress on its return journey towards the source of
inspiration and intelligence in the Galaxy. A topic outside this discussion for which the reader is directed to
the introduction to The Holy Science by Shree Yukteshwar for a fuller explanation of the cycles through
which the Earth turns.

When the soul is restored to its fullest glory it adopts the form of an Apollonic figure. The figure of an
ideal youth radiant, gifted and in full strength. In this way each of us may say we are Apollo and identify
Apollo (whose name means ‘Not many’) as our Divine form. Yet it is only part of the story and, seductive
though it is, not to be taken too seriously in the sense that we may walk the world radiantly assured of the
love we produce but not mistaking ourselves as being in anyway unique in this. This condition has been
assimilated by those paths that use the term as the ‘Christed one’

As we enter the realm of the Intellectual Gods, the Olympians, so we begin to explore the various
Divine aspects present there. Many find the position of Jupiter, enthroned and all-powerful as a most



26

Designs on the Hebrew
Tree of Life



27

comfortable place to remain and rule their lives (and often try to rule the lives of others) with full dominion
over themselves. Yet this figure in turn is nothing more than the focus through which the Olympian self
transcends the realm of the Rational to enter the realm of the appetites or desires, of Life. Hence many
adopting this identity are given to bouts of fury, raging against the supposed affront to their will when others
do not do as they demand they should.

However as the self evolves to a place of understanding it realises the each individual is gifted with the
same amount of freewill as they are themselves and have to acknowledge the rights of every individual to
follow their own path and decisions. This leads to the self growing to a greater, more embracing awareness,
accepting others shortcomings, and their own, as they venture now into the realm of Life and primal driving
appetites which carry the self forward, either into incarnation in descent from the One, or in evolution
towards the Source from which all ignite their being.

It is through the control of these primal forces that the individual is able to progress. This is often
shown as the soul standing in a Chariot holding the reins of a team of Horses. Where Apollo is said in
Mythology to drive two pairs of horses, one drawing the self towards goodness the other towards
indulgence, Neptune or Poseidon is shown holding 200 horses in check. By conquering these disparate
forces the soul retains control of its life and direction and in this comes to resemble the dour expression of
Cronus as he looks with jaded eye at the world and all its pleasures. We may see this image of Neptune and
the horses as the soul rising above the opening petals of the Crown lotus we saw in the image of Sri Kesava.

True Being
As the self evolves beyond the realm of the appetites it enters the realm of true Being. Here the

individual becomes whole. However there is an argument here which must be mentioned since the meaning
of wholeness in the current atmosphere of self-development is used rather differently from the
understanding the ancient had of wholeness. A wholeness, according to the ancients, is a thing which is
composed of parts. As such it remains incomplete until all the parts are in their proper place. Then it
becomes Whole and may be spoken of as a Wholeness.

In current terminology wholeness is taken to refer to what the ancients would term a Unity. A Unity is
a fully integrated being, such that there is no distinction between its parts. It is entire and in a state of
fullness from which there is no falling, since if it collapses into parts it will become something other than the
Unified being it is as a Unity. It is this state of Harmony which is often meant by Wholeness in modern
jargon. People tend to use language loosely in modern speech rarely seeking the correct values for terms but
grasping at one or another to describe what they perceive of as ‘a difficult idea’.

In the realm of Being the self witnesses itself gifted with many abilities which were not present in its
former conditions. Now it becomes the hundred handed or the orb-eyed, seeing all around and reaching out
to serve and uplift all within its ken. Now the consciousness of the individual becomes extremely subtle.
Truly universal in its extent. This is a condition prior to completing its journey to the One which is a state
beyond this. Indeed we may say that as a Being it exists as a Wholeness with all its parts duly assembled in
their correct relationship to one another but on taking that further step to Uniting with the One, the true
meaning of the word Yoga, the individual becomes a Unity.

Is it possible in this condition to do other than the Will of God? The answer is yes, at every level the
self is possessed of an identity, a persona. appropriate to that level and capable of acting selfishly or
selflessly. While it is possible for an action to be seen as selfish since it may serve to benefit the one acting,
it need not necessarily be driven by self interest. Unless we extend the meaning of self-interest to include
any action which will enhance the quality of life of the individual, whether benefiting another or not.
However the core of the action is known to The One, since this is Consciousness permeating and underlying
all things, and the intention carried within the action decides whether an action is selfishly motivated or not,
not the appearance of that action to another. None would argue that the invention of an air purifying machine
is of not benefit to the inventor, yet it also serves to benefit others.

In taking that step from Being to Unity, as opposed to the step from Unity to Being, it is by the grace
of Uranos the Heavens, the Eternal and the Mountain that we make the step. While Uranos may be seen as a
gnarled and cruel ageing figure it must not be forgotten that He is the consort of, and born from, Gaia. As
such he is Eternal Youth and the figure of Phanes is a more appropriate image than the wizened old man.
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Indeed it should be understood that each stratum or rank of Gods is essentially young and virile. They
are Gods, even though we may call them Titans or by some other name. At this point it is worth mentioning
that in the Hymns of Orpheus, translated so ably for us by Thomas Taylor, Hymn XII is given to Hercules.
Bernhard Wosien always spoke of 12 as ‘the full number of the Gods’, representing a completion of the
order. An entire circle of Creation. Hercules is considered as both the evolving self, with the labours
representing the challenges to the evolving soul as it mounts towards heaven, and yet at the same time is
seen by Orpheus as Phanes the keeper of the gateway to The One.

It is worthwhile to consider the first footnote Taylor gives to this Hymn.

Since, according to Orpheus, there is an intellectual which is the source of the sensible world; the former
containing in a primary and causal manner what the latter comprehends secondarily and sensibly; hence
the former contains an intellectual heaven and earth, not like the material existing in place, and conversant
with the circulations of time; but subsisting immaterially in the stable essence of eternity. In this divine
world another sun and moon and stars shine with intellectual light; for every thing there is perfectly lucid,
light continually mingling with light. From this heaven and earth resident in the intellectual Phanes,
Orpheus, according to Proclus, derives the sublunary orders of the Gods; and among these (vid. Procl.
in Tim. p. 295), he enumerates the following progeny of the intellectual earth. "She produced seven
beautiful pure virgins with voluble eyes, and seven sons, all of them kings, and covered with downy hair.
The daughters are Themis and prudent Tethys, and fair-haired Mnemosyne and blessed Thea; together
with Dione, having an illustrious form, and Phœbe, and Rhea the mother of king Jupiter. Moreover, this
illustrious earth generated celestial sons, which are also surnamed Titans, because they took revenge on
the great starry Heaven; and these are Cæus, and great Cræus, and robust Phorcys, and Saturn, and Ocean,
and Hyperion, and Jupiter." Now as Hercules is celebrated in this hymn as the Sun, and the Sun is the
same with Hyperion, the reason is obvious why Hercules is called "Earth's best blossom." And we shall
find that Saturn, in the following hymn, is called "blossom of Earth;" and Themis, in hymn 79, "Young
blossom of Earth;" and the Titans, in hymn 37, "The illustrious progeny of Heaven and Earth." Again,
Phanes, as we are informed by Athenagoras, is denominated by Orpheus Hercules and Time. Hence, we
see the reason why Hercules in this hymn is said "to shine with primogenial fires;" since he is no other
than Protogonus in the intelligible and intellectual worlds, and the Sun in the sensible world. Or in
conformity to the Orphic theory mentioned in the Introduction, it may be said that he is celebrated with
solar epithets, as being one of the satellites of the Sun.

Hercules as ‘one of the satellites of the Sun’ may be considered as an Apollonian Soul subtended from
that Divine source and pursuing that course back to its place of origin within the One.

Finally before we leave this tragic journey we should note that while for some the very idea of
attaining to God is an assumption that is heretical according to their own belief system, it should be
recognised that there is no other source for Consciousness within each individual than the Divine itself.
Where some proclaim loudly, along with Nero, that ‘they are Gods’, or indeed that ‘I Am that I Am’ this is a
clumsy error on the part of the self-besotted individual. It is the Divine which is them, not they who are the
Divine. Others consider this life to be abandoned by that which they name the Divine Father, under
whatever terms are appropriate to their rituals, or perceive life as an accidental happening in some remote
corner of an uninterested, impersonal and mechanical creation. Neither of these stand up to scrutiny though
they are widely held opinions at present.

More ancient spiritual teachings tell us that the journey is to unite with Nirguna Brahma, the Creator
God without attributes, beyond the Saguna Brahma, Creator God with attributes, and this I take to be, in our
teaching, The One. It is accessible and the journey is harrowing and demanding and ultimately fulfilling.
Fulfilling the individual to the absolute limit of their apprehension. It should also be seen that while the
individual is capable of making this journey as myth and fairy tale have told us throughout our history,
attaining to a greater level of self does not imply that the greater self has been created by the advancing
individual, nor, most especially, that the individual is aware of the entire actions and consciousness of that
Higher state to which He or She has attained. In short the Divine Self came first, and being Eternal remains
enduring and involved in Its own concerns, despite the comings and goings and other vagaries of the
incarnated self and soul. Our role as separated, individuated incarnate beings, is to awaken that self within
us, to awaken that aspect of the divine which is the living flame within our heart, and so become more fully
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aware of all that is, of which we are a part, and make ourselves useful to the Whole. We need to capture its
attention and draw it into our lives.

Soul: a distinction
Among some Platonists I have known the idea of the evolving self is, for them, entirely the province of

the Soul. The journey as described above is given to be the circulation of the Soul from its Divine origin in
the One, under which ever aspect of the Intellectual Gods it derives from, to the return to the One where it is
re-united with that aspect of Itself.

My own understanding is somewhat different from this. Firstly, for me, each aspect of the Self,
Personality, Soul, Intellectual (Olympian) Self, Intellectual and Intelligible (Titanic) Self, and First Born or
Being are each possessed of the same attributes of a physical counterpart or body, physical according to the
nature of the Realm they occupy a Mental Body or Thinking Mind; and an Emotional or Feeling aspect.
Further to this each has a Higher Self, or Spiritual part, resolving in The One, as the Higher Self of the Being
aspect of that evolving Self. There can be no Higher Self to the One since it is the source of all. This is what
the Christian terms self-begotten.

Each of these holds, in my understanding, an appropriate expression for a given aspect of the Galaxy.
Such that the Personality, as we commonly understand the term, is appropriate to the planet Earth. The Soul
is the aspect of the self which serves in the schools of the Masters of the Sacred Planets within the Solar
system - hence Soul! The Solar system itself is part of a larger system of stars, a star cluster I call a Cosmos.
This is the realm of the Intellectual (Olympian) Godly Self. In turn the Cosmos revolves around a greater
centre which I term a Nebula and identify with Sirius. It is at this level that the Titanic Self operates. Lastly
the First Born operate at the scale of the Galaxy and larger.

As will be apparent from Hesiod there are those forms which are born of Uranos and Gaia and yet
there are others who are ‘older’ still than these, such as Night, Eros and so on. These greater beings operate
within the Universe itself, scaling more than one Galaxy. Indeed if any is correctly to be identified as Phanes
it will be Eros.

In this understanding, as the self evolves beyond the limits of the personal desires, the human level of
expression, it becomes a soul and adopts the scale of thinking and behaviour appropriate to a Soul. It is
governed by different laws and perceives a different world from that of the personality. It has changed and
no longer thinks as a human being but as one concerned with greater than himself or herself and his or her
immediate circle of friends and family. As that self expands further to adopt a new perspective again It
begins to see things not as right and wrong, as perceived by the Soul, but as part of a greater play that may
overlay several lifetimes and incarnations. It is looking at the world in a new light. Once more it has
changed and resonates to a different frequency of expression. It has become an Olympian. A God in our
usual linguistic understanding of the word. It is now more confident and more radiant in the world. As the
self continues in its path of evolution, so it expands its horizons and becomes something greater than this
level which still has the capacity to become self-absorbed. Now it begins to express its creativity in a distinct
fashion. In the world of ordinary people it can be seen as a ‘genius’. For itself it is concerned not so much
with selfish pleasures or seeking to impress others but rather to accomplish goals. This is not to suggest it is
ambitious, ambition is something which comes much further down the chain than this level. Ambition is the
operation of the personality in the world and is concerned with the impression it makes on the world. The
level of the First born is more about accomplishment and even anonymity than seeking public acclaim. Now
the self begins to operate on and be responsible towards worlds far outside the earth we inhabit, even though
that same being may occupy a physical body and operate in the world of human beings.

At each level of awakening, or awareness, a more subtle understanding is growing in the self. At the
same time a more subtle feeling is emanating from the individual. Grace becomes more present in their
being. For me this journey is accomplished by that which I choose to call the Self and at each different level
a new and fuller aspect of the Self expresses. Soul is one of those levels. It has to be said here also, despite
having been said already, each level has a physical form appropriate to the environment in which it operates.
Thus for a Cosmic being, an Olympian, the form is radiant, reflecting the nature of its world, a cosmos. At a
greater level still those of the Nebula begin to glow with a white light to them. This is appropriate to the
Nebula which is itself a nodule within the Galaxy. The white light, flowing with milk and honey as it is said,
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is evidence of the Galactic consciousness exhibited by these beings. In the Hindu system such a being is
classed as a Vishnu, or Avatar.

I do have to take exception with my friends who hold a stronger Platonic understanding than I and for
this reason have called this paper ‘an Orphic approach’. However more importantly I take exception to those
modern translators of Plato who are little more than impoverished thinkers and wordsmiths. A Platonist is
one who lives by the understanding that Plato exhibits. It is one who endeavours to live by wisdom and with
a love of wisdom, not merely playing with words and ideas as if they are nothing more than mental
constructs. Unless there is a spiritual element to the understanding the rest of the study is empty. There is no
judge or mirror against which to play or compare one’s efforts, if there is no Divine presence, however one
may identify that. Instead we look at one another and see who can make the wildest claim and broker a new
way of looking at things. But this has little merit as we see from the history of Western Philosophy. Some of
the greatest innovations in European and Western thought over the last century are ideas which have formed
the basis of understanding in Hindu philosophy for centuries even before the birth of Christ. Yet they are
raised as if this was a new thought, which it appears to be for the West. An example of this is that the
individual perceiving an event colours that event with their own experience. Maybe in another 2000 years
the realisation will dawn that this is a subjective universe. Eventually the attempt may be made to prove that
there is only one Self that is experiencing Creation through every part of Itself.

Philosophy, in my understanding, is not semantics and word, or worse, mind games but the art of
living wisely, and without the acknowledgement of an ineffable source, falls short of wisdom and human
experience. How one deals with the ineffable Source is a matter of choice yet without a realisation of re-
incarnation, and thus the essential question of existence, little progress is possible. One becomes merely
materialistic in one’s ambitions identifying this life as the only ‘real’ existence. A thing the Egyptians would
have found laughable.

Pantheons
Each spiritual tradition expresses orders of beings of greater or lesser potency and awakening. Some are
clearly defined, as are the Greek categories, others less so ranking all such beings as Gods. Similarly while
Hinduism is a broad term covering several different principle expressions, similar ranks of being may be
discovered under differing terms. Thus a Paramahamsa of one tradition may be known as a sadhu by another
and so on. With the Egyptian Gods I associate them with the Titans of Greek Mythology, since they
represent the archetypes of different creatures. Indeed it was this presentation of some of the creatures and
not others, that lead me to the discovery of the manner in which the archetypes relate to the more distant
expressions of species, as combinations of certain of these archetypes cross-pollinating, as it were, to
produce different types of creature within a broader class or division. Among the dogs, for example, it is easy
to distinguish those that are more jackal like, those that are more wolf and those that have an element of lion
among them. While the modern biologist seeks genetic evidence looking deeper and deeper into the more
specific expression, studying the creatures as a whole one sees various characteristics clearly. These
attributes have been exploited by hunters who may wish to embody certain characteristics among their dogs,
different gaits for example, crossing one with a particular quality with another with a different one. In this
way the offspring inherit in varying degrees the characteristics of both parents. This has long been known
among the gypsy dog breeders and no doubt applied to the breeding of horses as well.

In this way we may equate the Olympian Gods with species and the First born with a Phylum.

While we are looking at this it is well to mention an aspect of the self which represents part of a level
of expression. I am thinking of the mental expression of a soul, for example, being different from that of a
personality. In the Night sky there is a figure of Ophiucus, the Serpent Wrangler, who stands with one foot
on the Southern cross and his head reaching towards the Northern crown. He crosses the Zodiac and where
he does the folds of the serpent are wrapped about him. This serpent body represents the thought of the soul
as it tests one idea against another, one course of action against another, before acting in the world. The
strength of action of a soul is such that it needs to be able to explore ideas and their outcomes before
choosing a course of action. For this it has the sphere of the Stars. An incarnate personality does not need
this.
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Some of these expressions have identities and represent levels of awareness the evolving self moves
through, and while they need not be so strictly defined, and thus shared among a number of different
symbols, they do need to be acknowledged. Elsewhere I refer to these as Mythological or Heraldic and have
equated them with the emotional or elemental aspect of the self. Yet it is clear to me that certain people
belong to one category or another. I am thinking of such creatures as Sphinxes, Centaurs, Unicorns, Dragons
and so on.

Evidently the insect realm relates to the mental sphere of the human thread of evolution and it may be
that these representations of identities belong to this aspect of the evolving self. Much in the way that
Ezekiel’s cherubic figures do. Yet this last is a description of those which I am here calling Sphinxes. It can
often be difficult in coming to terms with these divergent aspects of the self for a person, since we are given
no training and now the asinine cartoons have taken the place of imaginative fairy tales and myths, no
indication of these aspects of the self are offered to the young to help them comprehend the changes they
may experience within. Unless of course this is the role of the Transformers in modern entertainment.

With the Hindu Pantheon it is slightly different. Many names are given to Lord Shiva among them
Rudra, Mahadeva and so on. One of the states of the evolving self is termed an Indra and is characterised by
the presence of a mace, similar in this to Hercules and his club. Other terms used for the evolving self
include Ishvara, Bhagavan, Maheshwara and frequently these deities are related to a particular chakram.

The three principal deities in Hinduism are considered to be Brahma, the Creator, Vishnu, the
Preserver and Shiva the Destroyer. Yet among the Hindu myths is one which speaks of Earth being ravaged
by a bull which the three gods are unable to destroy and in desperation they supplicate the Divine Mother to
come and save them. She agrees to do so only if they will give her all their weapons. She then emerges
riding a tiger as the Goddess Durga. This tells us that the first Divinity in this system is the Goddess hidden
in clouds and mists, rather in the same way that Chaos is called the Gap and masked in Obscurity.

The oldest forms of the Hindu Gods that I can discover are those of Bali and Indonesia where Vishnu
takes the form of the lotus and the other primary God is Garuda, the eagle. According to modern theorists
Hinduism was taken to Indonesia and is indigenous to India. I choose to dispute this and use these older
forms of the Gods as evidence that Hinduism came, with the Dravidian speaking people, from the East,
carrying their understanding, not only of seamanship and navigation, astrology and civilisation but also the
recognition of Life on this planet as a gift and Divine in origin. But the West is still struggling to break free
from the Bible and its assumed authority.

When we look at the Mahayana Buddhist tradition we find similarly ranks of deities including
Boddhisattvas, Buddhas, and Buddhas of various descriptions including Heruka Buddhas, the fierce faced
ones. Similar imagery can be found in South American carvings also. These fiercest ones represent, for me
at least, what we are calling the First Born in the Orphic Theology. They represent those beings closest to
the source of outpouring of consciousness whether we identify this as the Galaxy, or beyond the material
Universe altogether. Where Phanes Cosmocrator represents the peaceful image of that ‘watcher on the
threshold’, the Heruka Buddhas represent the surging energy pouring through such a one.

There is one figure in the Mithraic tradition called Aeon who equates with this level of expression. He
is shown as a Lion-headed man carrying a staff held across his body. He stands on a globe and carries a key
in his other hand which is held at the level of the heart. A serpent’s body is wrapped around him with its tail
starting on the globe. The globe is surrounded by two bonds set at right angles to one another. Four wings
lead out from his body at the hips and at the shoulders.

One of the epithets attributed to Pluto, or Hades, is Keeper of the Keys to the Riches of Earth. We may
take Aeon to represent Pluto in another tradition. He represents the self having conquered the trammels and
traps of the world.

This is one of a pair of images demonstrating the awakening of the Self to its Higher Union. The
second is the image of Phanes Cosmocrator. Here the figure is that of a Youth also holding a staff but no
longer placed across his body covering his genitals as with Aeon. He stands naked before us holding in his
other hand a lightning bolt. Phanes stands on a broken eggshell with flames washing about his feet which
are seen to be cloven. A serpent surrounds his body also, rising to above his head where the rest of the egg
shell may be seen. Flames pour around his head and the serpent’s head is seen reaching down towards his
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brow. He has two large eagle’s wings either side of his body which stands surrounded by the Zodiac. At the
level of the heart he has a lion’s head in the centre of his chest and two other heads, rather indistinct, at the
same level at the height of his heart and the edges of his rib cage. They might be the heads of a Goat and a
Ram but it is difficult to see them clearly.

I take the lion’s head to be that of Aeon representing the Soul, while Phanes, fully awoken, represents
the Divine Self. In all of these schemes it will be seen that there are three stages. In the Masonic tradition
these are termed the Apprentice, the Journeyman and the Master. In the Gnostic tradition they are called by
the names Tat, Amun and Hermes in some texts. The Druids had three crowns of Holly, of Ivy and of
Mistletoe. The Christmas carol the Holly and the Ivy celebrates these and clearly belong to a pre-Christian
tradition. This is not to say that Druidism died out with the advent of Christianity, nor that it did not embrace
the new teachings. Always the presentation of Sacred Mysteries are nothing more than a re-iteration of what
has been known before and revealed under various guises. God never deserts his people. Whomever they
may be. Again and again we see the three-fold scheme represented. In the case of the Greek Tradition of
Orpheus we might identify these as the personality, the soul and the divine self. But among the Eternal
Spheres we find again a trinity of the Olympians, the Titans and the First Born. We find three aspects of
Time, the Eternal, the Perpetual and the Temporal. For the Orphics the trinity was not God Three in One, but
an egg. Composed of Shell, White and Yolk. The shell I take to be the persona of each particular level, the
Albumen the expanding Mind and the Yolk the Living Core or Heart of the Being.

Summary
The Koshas

In the descent of the soul from the Eternal realms we witness the condensation of that Divine spark
into the ever more dense clothing of the spirit. This is recorded for us in Yogic tradition under the name of
the koshas. The koshas are sheaths which, as the self progresses towards universal awareness, are gradually
torn back, like veils. Listing therm from the lowest and most dense we have the Anna-maya Kosha, the Food
Sustained Illusory Body. This refers to the physical body which needs food to maintain itself. The second
level, or more subtle kosha is the Prano-maya kosha, the Breath Sustained Illusory Body. Here it is breath
which sustains this sense of self awareness. We can witness this in action when, if we are taken by surprise,
we rapidly draw in breath and hold it. In the same way if we anticipate confrontation we hold the breath and
maintain a stability in that vehicle. One of the commonly used meditation techniques is to ‘listen to the
breath’. Many people mistake this for the external breath and make rasping noises as the air passes their
nostrils and throat. This is the very crudest level of breath and not at all what is meant by the advice. Instead
the breath should be brought to stillness that the movement of subtle airs, or breath, around the body may be
heard. It is through listening to this silent breath that we are able to locate places of tension in the body and
discover, with greater familiarity, that these are often seats of ancient (former life) wounds. Emotional scars,
we may call them.

The third kosha is that of the Mano-maya kosha, the Mind Sustained Illusory Body. This aspect of the
self is maintained by our everyday thinking, I am late for work. This is my car. I am a person of some
standing and so on. It is the mind which maintains this image of ourselves.

Beyond this lies the Vijnana-maya kosha, the Imaginary Sustained Illusory Body. We might call this
the aspirational self. One day I will become a judge and then you’ll see. We hold images of what we wish to
attain with our lives and create a self at that level. It is illusory because it is not yet attained but more
importantly because, the reference to illusory in all these descriptions, refers to the fact that any separation at
all is illusory. The One permeates us at every level and in truth there is no separation but we perceive it of
ourselves.

The last illusory body is that of the Blissfully Sustained Illusory Body. The Ananda-maya Kosha. This
is generally taken to be the last of the illusory bodies and is described as ‘the self abiding in bliss and
thinking of itself as being blissful’. In place of true Union in which awareness of self is merged with
experience, and the self is in a constant state of Realisation and Revelation, a state of wonder. There is no
separation in this latter condition for all thought of self is lost in direct experience. It is only the One
experiencing
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Itself in various situations, and events unfold as part of the ongoing experience of The One. Not that I am
having a blissful experience but that Bliss is the nature of the Self in Repose. This is not contentment, like
resting in a comfortable chair on a lazy afternoon. It is something much deeper and richer, much more vital
than this. It is active participation in all that is unfolding where self is not concerned with impression any
longer but simply with acting and enhancing the unfoldment of all that is.

These five koshas represent what in modern Western esotericism are called the atoms, of the physical,
emotional and mental bodies. But it will be seen that in Yogic philosophy there are two extra layers. Perhaps
these are to be considered the three levels or aspects of mind in the Western teaching, the Manas, Buddhi and
Ahamkara.

On this word Ahamkara it is often translated ‘egoity’ but this is misleading. As with so much in Yogic
terminology it is not the product, but the cause, of a thing which is identified. The West tends to look at what
is produced, and declare that as the thing. So Aham kara maybe divided this way to be ‘I Am’ and ‘Cause’.
It is the cause of self- awareness not self itself, as implied by the word ‘egoity’.

The Western school teaches that as the Soul retreats from the body at death it lifts these atoms up, re-
absorbing them into itself. Then on its return, in its next incarnation, it precipitates, or unfolds, them again as
it enters more dense levels of vibration until it manifests as an individual in the world. If we consider for a
moment the existence of the Soul in the embryo we will appreciate that it is for the most part lost in blissful
revolution about the One. Maybe this is what is meant by ‘choirs of angels chorusing around the throne of
God’ in Christian terminology. I cannot say. Certainly the self is absorbed in the highest bliss while the
physical cells do their thing and steadily build a body fit to carry the soul according to these esoteric atoms it
holds, and the conditions it needs to incarnate into, for the lessons it has to learn in the coming life. Try to
envisage a whirling sea of profusion, bubbling up and upwelling into manifestation. This is the spring of
Consciousness as it begins to manifest in the Universe. For us, located on the edge of the Galaxy we can see
it in the heart of the Galaxy as we look towards the centre through the Milky Way. The closer to the centre
of the Galaxy we move the higher the vibration the richer the harvest of consciousness and the more subtle
and radiant that expression becomes. The Soul, having returned to the One, remains lingering around this
great upwelling centre of awareness (I say not the Galaxy necessarily here) in that source of Bliss where it
feels most objective and at One with itself. Spinning around as part of that great whirling pool of
Consciousness the soul longs to remain, but the physical manifestation of the body draws it more constantly
away from that bliss towards the world into which it is about to incarnate. It is for this reason that mothers
are advised to surround themselves with beauty and blissful things and not arguments and antagonism since
these resonate with the incarnating soul, forcing its awareness into the world and dragging it away from the
blissful Union which is its natural home. As its natural home it is also our natural home, and thus we thirst
for it in the material world, seeking recompense for the separation we experience, grasping for objects in the
world to fill that emptiness. Until we are able to turn inwards, and let that inner spark begin to govern our
world and awaken in our lives, we will remain in this unhappy state of longing, not knowing where we may
find the happiness we seek.

Before we conclude we must consider the implications of the descent of the soul as it directly affects
our lives. Firstly we must acknowledge that the source of our Being is The One. That means that within the
Mind of the One, of God, is our purest most united, integrated Self. That exists beyond the scope of the
material Universe and is eternally unblemished. We are Perfection in that place, in the Mind of God. But
between that place and the incarnate Self sitting reading these words, are many steps and stages each of
which brings its own limitations and closes down the Universal Integrated awareness of the One, to the
separated individual perspective we each possess.

There is therefore always a perfected Self existing outside of Time and Perpetuity and residing even
beyond the Eternal in that condition before Becoming. It is our purpose in this life to embody that being to
the best of our ability. As we do so, so we rise through this chain of Gods and Titans and other orders as
described throughout this work.

While we become aware of changes within our own awareness it is well to remember that even though
we may assume we have achieved the level of a Divine Being we do not know the fullness of the intention
and experience of that Divine Self we have become. We are aware of only a small part of its activities and
awareness. The Universe is abundant because it is efficient. And it is efficient because it runs on Need. Out
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of Necessity Creation does what it does. This means nothing is wasted but always is part of the cycle of Life
to which all, the One included, belong. The One calls the separated individuals back to Itself. The individual
may struggle against this but inevitably eventually it will either disintegrate entirely, resolving back to those
primal causes we call appetites, with all loss of identity, to be teased out and destroyed in the separate desires
it has identified with, or it will awaken into its own greater identity, and begin its long and arduous journey
of restoration to the One. The sooner we begin the journey the more swiftly will we attain to those states of
bliss which represent closeness to the source of All.

As individuals we must become aware that our Soul and Higher Self is unfolding our awareness ahead
of any aspirations we may ourselves have and, while feeling lost and alone, in Truth the Higher Self of each
is drawing that lesser aspect towards its greater being. And this process is a continuous one. Even if a life
seems materialistic and wasted it too retains its onward journey towards integration. Finally integrating into
a fullness it had never dreamed possible.

As the self descends into incarnation through the Spheres of Life and Reason so it is torn apart, as the
myth has it of Dionysos by the Titans. They speak of him being torn apart and boiled but that Athene seized
his heart and so rescued that essential part of him that allowed him in his resurrection to ascend to the Gods
again. Like Hercules, Dionysos is one who moves from the mortal to the Divine. Indeed one follower of
Plato on seeing the image of Sri Keshava said she thought immediately of Dionysos, standing as he does
half immersed in water. Despite the scholarly work that W. Guthrie has done on the Orphic religion in Greek
society his approach appears to be sadly dominated by Christian ideas of spirituality. He places the emphasis
in the Orphic teaching on the plight of Dionysos, and the rejection of the body. Yet the master Bernhard
Wosien who spoke of his teaching deriving from antiquity, no less a figure than Pythagoras indeed according
to his teacher, said that in his tradition (the Apollonian tradition) Apollo had a beloved brother Dionysos.
They were not antagonistic figures, he said. They were beloved brothers. How different is a living tradition
from one founded on dusty books.
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Sri Kesava
Self-transcendent from the Iskcon tradition.


